use its eyes not only to see but also to hear. "How
can such a power be denied in the Supreme Being?"
asks Parasara. Therefore, it is but reasonable to hold
that such an Omniscient Being does exist. The statement
of the Slokavartika refuting the Sarvajna theory should
therefore be interpreted as rejeclinp the Buddhist theory
because the context strongly supports such a possibility.
Otherwise that statement is surely against sastraic
declarations.

The unmistakable conclusion to which one is led
after a careful study of Parasara's Visnusahasra-
namabhasya is that the thousand names of the Lord
are interpreted from the view-point of an ardent devotee
who tries to connect each word with the succeeding one
so as to yield the beautiful panorama of the glorious
personal deity whose infinite virtues, of which compassion
is the most prominent, have been responsible for the
different manifestations of the Lord, namely, Para, Vyuha,
Vibhava and Area, Parasara does not forget for a moment
:hat the Lord is deeply committed to retrieve 'Ais devotees
Tom the clutches of samsara. He therefore weaves into
us commentary the beautiful theory of avatara-sof which
hose of Rama, Krsna and Narasimha are very significantly
iealt with. He also mentions other incarnations like Hamsa,
^[atsya, Kurma, Varaha, Vamana, Parasurama, Buddha,
Caiki, Saktisa, Dattatreya, Kapila and even Vyasa. He
ilso goes into the question whether Brahma, Rudra and
>thers can also be treated as the avatara-s of Lord Visnu44
ince according to the Upanisadic declaration sarvam
dhalvidam brahma^ everything in the universe starting
corn Brahma the creator, down to the blade of grass
s Brahman itself. Deriving his authority from the
^aScaratra texts like the Pauskara and the Sattvatasaiiihita,